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I

ndeed the question is
legitimate and disturbs our intelligence
as God seems to be silent in the
heart of our suffering. This is a
very old question. The psalmist
already heard it: “Where is your
God?” (Psalm 42:3). Does this
question mean that God died? Is
He absent? For the psalmist this
was precisely what it meant. In
the Psalm the question is put in
the persecutor’s mouth who
mocks his victim, suggesting that
we deceived ourselves, that the
God in whom we trusted is not
here for us. However, the imme-

diate answer to that question is a
call to remember (v. 3) and, by
implication, a call to worship (v.
4) and to hope in God (v. 5). This
invitation may sound paradoxical
or monstrous. How can we worship a God who keeps silent in the
presence of the killing of the
innocent? In fact, the only decent
answer to that insolent question,
“Where is God?” is the unbelievable story that God is there, but
that He can only be found at the
unexpected place: He is identified
with the child hanged on the gallows at Auschwitz. For as the old
rabbinic principle goes: “God is
always on the side of the victim
(even if the persecutor is right).”
But here, He is more than just siding with the victim; He is the victim. From the dramatic description of Isaiah 53, which laments
on the Suffering Servant, to the
scandalous testimony of the
Gospel, which wonders at the crucified Messiah, Jews and
Christians have been confronted
with this difficult question.
Interestingly, both traditions have
ventured the same strange answer:
“He is there, on the gallows.” But
this question is not just pregnant
with the mystery of God’s
response to the tragedy of our
lives so that we could, as the
psalmist, worship and hope. It is
also and perhaps more incisively
an appeal to remember and take
our responsibility towards our fellow man. For today, more and
more people wish to forget the
past and even wish to forget the
Holocaust and to ignore their
responsibility.

All those who wish to forget
should remember that it is the
will to forget that has led the
Church to kill the Jews, and thus
paved the ground for the
Holocaust; it is because the
Church forgot her Jewish roots
that ultimately the Holocaust
took place in the most Christian
countries. Fortunately, these days
Christian theologians and historians have understood and
denounced this troubling connection between the Church’s
forgetfulness and the most
shameful event of human history.
In this special issue of Shabbat
Shalom, the dramatic call sounded by Austrian theologian Kurt
Schubert and the moving plea by
Lucille Eichengreen as well as the
analysis of historian John
Markovic remind us of this iniquity of the Church. On a more
personal level, Abigail Hadas
challenges the religious person
not to forget the divine image in
our neighbor even as we worship
the great God. Indeed, religion
and ethics would not survive
without memory. If we forget our
roots we will not only affect our
branches and eliminate our own
identity, we will in the process
destroy anything or anyone that
would remind us of the root we
wish to forget. The question
“Where is God?” takes us, then,
to “Where was man, where were
you, where would you have been
when this happened?” This is
indeed the only question that is
left to us, for this is the only question which we as human beings
can answer.
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